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a twee 
TO THE EDITOR OF THE GOSPEL HERALD. 
Dear Sir,—Conditional salvation, say the Ar- 

minians, is proved beyond the possibility of refuta- 

tion by the following texts from Ezekiel. Your 
exposition of those texts, or such parts of the chap- 
ter as seem to favour their system, would oblige an 

inquirer after the truth. B. F. 
Ezek. xviii. 25. “ Yet ye say, the way of the 

Hear, O house of Israel: Is not 

my way equal, are not your ways unequal ?” 

Ver. 26. “ When a righteous man turneth away 


Lord is not equal. 


from his righteousness, and committeth iniquity, 
and dieth in them, in his iniquity that he hath done 
he shall die.” 

Ver. 27. “ Again, when the wicked man turneth 
from his wickedness that he hath committed, and 
doeth that which is lawful and right, he shall save 
his soul alive.” 

REMARKS. 

The 25th verse of Ezek. xviii. is a plain declara- 
tion of the wisdom of God, and the folly of man. 
Or the 26th verse, we must inquire of the death 
spoken of. According to the Arminian doctrine, 
the purposes of God, relating to the final salvation 
of man, are predicated on the contingent of man’s 
acquiescence in the plan of God, and also admits 
the possibility of man’s obstinacy defeating the good 
intentions of Deity toward him, and making himself 
endlessly wretched, &c. The connexion to the pas- 
sage, (see the whole chapter,) explains the subject 
fully. There is no allusion whatever to a future 
and endless mode of being. The Jews, not willing 
to acknowledce themselves as sinners, and deserving 
the evils which they brought upon themselves by 
their folly, pretended that they suffered as a conse- 
quence of their fathers’ sins. God, through the 
medium of his prophet, justifies His ways, and con- 
demns the conduct and conclusions of the people of 
Israel. ‘The 27th verse is expressive of God’s mercy 
and longsuffering. The chapter generally, declares 
God’s pleasure not to be in his people’s death or 
suffering, but in their life or happiness. The de- 
claration in verse 27, “ He shall save his scul alive,” 
conveys no other idea than this, that a proper course 
of conduct, by abstaining from the wickedness 
which is the cause, should prevent the death which 
is the effect. 

To settle this question beyond the possibility of 
misconstruction to the honest, candid reader, we 
produce the folfowing,—Hosea xiii. 1. “ When 
Ephraim spake trembling, he exalted himself in Is- 
rael ; but when he offended in Baal, he died.” Not- 
withstanding Ephraim died, it is declared in the 14th 


of death, &c. In chap. xiv. 1, 4. “ O Israel, return 
unto the Lord thy God ; for thou hast fallen (con- 
vertible term with died,) by thine iniquity. I will 
heal their backsliding, I will love them freely ; (not 
conditionally,) for mine anger is turned away from 
him.” We see by these testimonies that Ephraim 
and Israel died. Were they made endlessly mis- 
erable ? Do with them as seemeth unto you good, 
but, remember, God has declared, “ I will ransom 
them from the power of the grave; I will redeem 
them from death.” 

—-— 

A STRANGE BOOK. 
(Continued from page 255.) 
“WHO WILL HAVE ALL MEN TO BE SAVED.” 

1 Tim. ii. 4. 

In my last discourse I proposed this question, viz. 
Is God omniscient ? 

I then supposed it far safer, for my antagonist to 
give no answer at all: I also followed the conse- 
quence resulting from the negative ; and have now 
to consider what will follow from admitting the 
affirmative. 

And it strikes me, the following things must natu- 
rally result therefrom: 

1. That all events, are absolutely in the dispo- 
sing hand of God—and certain. 

2. That human agency, with regard to a future 
scene, is an idle dream: And, 3dly—That if one 
soul is doomed to endless misery in a future state, 
it was made for that horrid end, and destined for 
that misery from all eternity! O, thou great Obser- 
ver of men, “If I am wrong, thy grace impart, to 
find the better way.” 

1. Tam to consider all events in the disposing 
hand of God, and certain. 

If a concatenation of secondary causes, operating 
through a series which continued ad infinitum, 
should produce an effect, there must be in nature, 
at the top of the chain, a cause superior to the rest 
uncaused. ‘Those laws which direct and sustain the 
rapid comet’s flight over the fields of unmeasured 
ether; which with infinite exactness turn the earth 
upon her axis, and cause her annual revolution 
round the sun, can possess no energy, but by inves- 
titure! Let the undevout philosopher enter the 
physical world; let him view the multitude, variety, 
order, different natures; the economy, arrange- 
ment, and design, every where visible, and the 
happy tendency of her energetic laws, to the con- 
vereation and good of her numerous family ; and 
he will be ready to cry out, surely infinite power, 
wisdom, and goodness are at the top of things! To 





verse, that he should be ransomed frem the pereer 


snppose that inert matter, in its variety ef particles, 
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could ever originate the design, and clothe itself 
with energy sufficient to form a world, is so absurd, 
that more need not be said. 

If, then, secondary causes derive all their power 
from God, the effects produced by them are only 
within his scheme, and calculated for, as to time, 
place, and quantum, but are the absolute work of his 
own hands. 

The sensitive plant shrinks from the rude touch 
of man, with the same inspiration that Gabriel burns. 

As with Omniscience there can be no fortuitous 
event, and as all tribes of creatures derive their ex- 
istence, with all its attributes and capacities from 
God, so all their volitions, cogitations, resolutions, 
works, actions, designs, and variety of instincts, 
with all they should suffer and enjoy—the time and 
place where each and every scene should be had, 
and the causes operating to every event, were in the 
divine purpose, and as certain as God’s knowledge 
may be supposed to be. If an emmet should be 
thought to be unnoticed, yet it must be confessed, 
that this same emmet derived his unnoticed being 
from God; and if not below the notice of God, to 
turn it from his finishing hand, nor below his notice 
to protect it; and if made with design, that design 
must be answered, if the great God may be sup- 
posed able and capable of issuing his own schemes. 
Here let me say, that it is the height of absurdity 
to admit that God can form his equal, much more 
to suppose he can cause a superior to exist. There 
is then no power extraneous to God, that can 
thwart one of his eternal purposes, so that what he 
conceives must be carried into effect. To say Jeho- 
vah made a creature without a worthy design, is to 
impeach his wisdom ; to say that design, worthy of 
God to form, can be lost, is to deny his irresistible 
energy. ‘To say an emmet can be crushed one mo- 
ment before his prescribed bounds, is to affirm God 
inattentive to his own affairs, and the event so hap- 
pening was not calculated for, therefore unknown, 
and of consequence omniscience is falsely ascribed 
to God. 

Show me a single event, eveg so minute, that 
may take place without the absolute knowledge and 
agency of God, and I will show you an event which 
destroys God’s existence, by destroying his know- 
ledge and providence. 

This ground | know is tenable; my antagonist 
can never take it from me; while I maintain it, 
therefore, I prove the impossibility of hell—or, that 
that the damned are innocent. Should I raise a 
grade here, and contemplate man as a creature of 
God, and still maintain the doctrine of omniscience, 
the argument is one, and the conclusion eternally 
the same. Admit man to be a creature of God, and 
God to be omniscient, all the actions, pleasures, 
and pains of this man, are just as certain as God’s 
knowledge of them. God’s goodness and infallible 
knowledge, are the alone foundation upon which I 
rest the truth of my doctrine. If these are true, the 
doctrine of Universal Salvation is so; if false, the 
doctrine is a fable. 

Where is the Calvinist honest enough to reduce 
Ais system to such a single point? Not one. 


Here let us take the field, in the name of God, 
and reason, and let solid argument decide the con. 
troversy. 

Deem man a free agent, if you please; I here af. 
firm, that his every thought, word, and action, were 
known to God from all eternity; and if known, the 
issue of them known; and his fate, be it what it 
may, as stubbornly certain as God’s knowledge js 
infallible. 

The knowledge I am speaking of, is God’s know 
ledge, and therefore, like himself, perfect; no: 
problematical and apocryphal, but certain; and if 
so, the known events are as certain as God’s know. 
ledge of them. God can no more know the issue of 
a doubtful event than we can; aud, if such an evem 
may be admitted with him, he ceases to be God. | 
doubt not but the opposer of my doctrine, wil] here 
say—I admit that God’s knowledge of men’s 
thoughts, actions, and consequent events, is most 
infallibly certain; yet this certain knowledge has 
no influence on the conduct of inen, 

I will not say, away with sorry quibbling, but I wil] 
say here is no fabled God to be seen. To the point 
Can an event, certainly known to God, and known 
Lem all eternity, and known to be the result of 
such a particular man’s conduct, be forborne or 
suspended ? If you assume either the negative or 
affirmative, Tam sorry for you. First, I will sup. 


pose you take the affirmative, and then I ask, Do you 
not deny God’s omniscience and destroy his being’ 
And again—are you not guilty of uttering an eter- 


nal absurdity? How can God have perfeet and ix 
fallible knowledge of an event which, by your argu 
ment, can never take place? Is not this a solecism, 
of which a boy ought to be ashamed ? 

Or if you take the negative, and say as you 
ought, and as I faney you must, or say nothing: i.e. 
that the conduct of the particular man, and th 
event of that conduct, were most infallibly known 
to God from eternity. Then, again [ ask—what 
advantage results from your free agency? Why 
can you do? An event known to God, is certainly 
known; and if certainly known, the event is w- 
avoidable. Either say God knows nothing abou: 
the conduct of men, and lose your hell—for sur 
God will never damn aman, for, he knows not 
what—or say he infallibly knows, and that fiom 
eternity, the whole conduct of man and the futur 
fate connected with it; and that this knowledgr 
renders the event as certain as almighty power can, 
and in this better way give up your hell ; for if hel! 
be unavoidable to the man God’s absolute know- 
ledge saw landed there, the man is damned necess: 
rily, and hell is a place of as much innocency # 
heaven, 

God, it will be agreed by all, made us; but that 
he made us with absolute knowledge of what we 
should do, and of those events which would take 
place in consequence of our actions, is denied by 
my opposers; and this gives me the liberty of saj- 
ing, that it must be hazardous in the extreme, [0 
God to operate in the formation of man ; an insut- 
rection by one confederated million, might tumble 





this titular monarch from his throne, and wre’ 
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from his hand the reigns of government. This, 
while fatal to the monarch, only in name, might 
subserve the best interest of the world, by remov- 
ing from its helm, a being totally unfit to hold it, 
from his deficiency in knowledge, and incapacity 
for calculation. 

Bat if God be the source of power, and that Sa- 
cred Being alone, who has clothed all creatures 
with their energies, and secondary causes are de- 
pendent on him for their operations, it will follow, 
no doubt, that all events are absolutely in his hand; 
and just as infallibly certain as luis knowledge is 
perfect. This, therefore, finishes my first propo- 
sition. 

My second proposition is—That human agency, 
with regard to a future scene, ts an idle dream. 

Until my arguments are confuted, I rest satisfied 
that {his proposition is sufficiently substantiated 
already ; forifall events are known to God from 
everlasting, they are certainly known; and if cer- 
tainly known, the events are certain. 

Suppose a single event—such as the independ- 
ence of Columbia, or the damnation of captain Kid, 
to be clearly, perfectly, absolutely, and infallibly 
known to the divine mind, and sure no other kind 
of knowledge can be affirmed of God, and yet, that 
the exertions of jree agency diverted the event; can 
1 greater solecism be uttered on our part? And 
does not the declaration blasphemously deny the 
perfections of the divine nature ? 

Again—If one free agent of the race of man, may 
elude the known event, surely all may; and the 
whole expense of preparing a future hell be lost; 
for if God did not infallibly know that some poor 
soul would need it, it is a pity it should be made 
and stand empty; and if he certaialy knew that one 
man would be, in the issue, damned; why not the 
whole number? Can Jchovah be supposed to know 
so certainly what one man will do, as to justify his 
fatherly kindness in providing lodgings for him in 
the Calvinistic hell in a future state, and remain 
in ignorance to all the rest? 

But did my antagonist agree that God did most 
certainly know each, and every of the individuals 
who are to constitute the damned aggregate, then I 

agree that this knowledge, equally with omnipo- 
tence, secures the event; but if the knowledge be 
doubtful, the event is so too, and then the whole 
expense of hell was laid out at hazard; or if but one 
is to be damned, souls in general are so small, that 
a litle tube with a few particles of brimstone, would 
have been fully adequate! 

A reflecting mind by this time, I doubt not, will 
be satisfied, that Infinite wisdom, power, and good- 
ness, have never been so dishonourably and barba- 
— employed, as to contrive and erect a future 

ell, 








(To be continued.) 


—g>-— 
FOR THE GOSPEL HERALD. 

The omnipotent power, and infinite wisdom of 
the great Jehovah, no rational creature will dispute. 
Legions of angels are obsequious to his behest, and 
all creation await his fiat. The ambient heavens 








unvei] their lustre when he smiles,—when he thun- 
ders the planets tremble! No rational being, then, 
alter surveying the heavens over his head, or the 
earth beneath his feet, can distrust either the power 
or wisdom of God. It is his goodness, alone, which 
is distrusted by the fearful and unbelieving. Many 
well meaning people are excited by their fears, to 
believe that the eternal Jehovah foreknows and de- 
crees the endless unspeakable agony of those ration- 
al beings with which he is daily peopling this earth ; 
and that, although he foreknows their never-ending 
wretchedness, he still continues to drag them from 
a state of nonentity into being, notwithstanding he 
possesses this foreknowledge of their eternal wo! 
Those who entertain’such an opinion of God, dise 
trust his goodness. Others believe, that the design 
of God in daily ushering into being so many rational 
creatures, is for the benefit of those creatures ; and 
that he never did, nor ever will create a soul that 
will finally become a Joser by existence. Those 
who hold this, believe that God is good, and that his 
“tender mercies are over all his works.” 

Many who believe in endless torment, and, con- 
sequently, distrust the goodness of God, often argue 
in the following manner—Say they, “If God in- 
tends the final happiness of all mankind, why did 
he not prevent the fall of Adam? Why did he 
suffer us to lose our primeval rectitude, and banish 
us to this vale of tears, this valley of vicissitudes 
and death ? Why did he not secure our happiness 
at the first,” &c.? To this kind of reasoning, the 
following words of Paul are very applicable: “ Nay, 
but O man, who art thou that repliest against God ? 
Shall the thing formed say to him that formed it, 
Why hast thou made me thus, &c.?” It is impos- 
sible for mortal man to unveil the arcana of heaven 
and develope the mysteries of Deity. Yet reason 
teaches us, that it is for our good we are placed 
here, for a short time to suffer affliction. It is a 
school of the utmost importance to us. We learn 
by it the strength of the Almighty, and our own 
weakness. And should man hereafter arrive to the 
mansions of his Father in heaven, it is reasonable to 
suppose that the recollection of the pains he endu- 
red in his earthly pilgrimage, will greatly heighten 
his felicity ; and that he will reflect on the contrast 
with delight. For a moment, let us fancy we be- 
hold one of the Christian martyrs (say faithful Ste- 
phen,) exposed to the fury of his murderers. Ima- 
gine him in the pangs of death, weltering in his 
blood !—The angel of death severs the ligaments 
which bind him to his clay tenement, his spirit is 
discarnated and rises from corruption and death, to 
incorruption and immortal life. Now, is not the 
felicity he enjoys, greatly heightened by the recol- 
lection of the misery which he experienced on 
earth 2 Ishe not the more sensible of his plea- 
sures, while contrasting his pains? Is he not the 
more thankful for his present felicity, while reflect- 
ing on the misery from which he is for ever eman- 
cipated by the goodaess of God? Surely he is, and 
so would be every son and daughter of Adam, were 
they now “ delivered from the bondage of corrup- 
tion into the glorious liberty of the children of God.” 
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The Scriptures are not altogether silent on this 
subject. Paul says, “ Our light afilictions, which 
are but for a moment, worketh for us a far more ex- 
ceeding and eternal weight of glory.” See also 
Heb. xii. 8, 9,10, 11. It was for the good, even of 
Christ himself to be afflicted ; for Paul again says, 
“It became him, for whom are all things, and by 
whom are all things, in bringing many sons unto 
glory, to make the Captain of their salvation perfect 
through sufferings.” Let not our present moment- 
ary sufferings then, cause us to distrust the goodness 
of God, for both Scripture and reason unite in 
teaching us, that they are designed for our benefit. 

There is another idea introduced, as an argument 
against the goodness of God, ‘by those who distrust 
his promises. Those who advance this idea do not 
openly impugn his goodness, yet indirectly, and 
perhaps inadvertently, they i:culeate sentiments 
which are tantamount to such a presumptuous un- 
dertaking. In order to express their doubts of his 
goodness, they query in the following manner,— 
Why (say they,) do we see the whole animal crea- 
Why are the 


brutes doomed to undergo punishment and death, 


tion subjected to pain and misery ? 


who are not recipients of reason, and consequently, 


are incapable of sinning 2? Why do we see the no- 


ble horse, the patient ox, &c. subjected to severits 
and stripes, till their bodies are lacerated with the 
lashes of their inhuman tormentors ? Why are they 
thus punished without mercy, and then doomed to 
wrestle with death in all its horrors; and, to com- 
plete the tragedy, be condemned at last to perish, 
and to suffer annihilation for ever, &c. I will readi- 
ly acknowledge, that it is impossible to answer the 
above queries, provided it can be proved that the 
brutes will be annihilated. Till this can be proved, 
I shall take the liberty to doubt it. What!—are 
not God’s “tender mercies over all his works ?” 
Surely they are ; and there is not even a sparrow 
that falls to the ground without our Heavenly Fa- 
ther’s notice. He hateth nothing that he hath 
made. His unmeasured goodness is experienced by 
all beings, from the flaming seraph clad in celestial 
panoply, and winged with lightning, down to the 
minute insect invisible to the naked eye. “ For by 
him were all things created that are in Heaven, and 
that are in earth, visible and invisible, &c. All 
things were created by him and for him.” We read 


in Gen. ix. that God made a covenant with “ every 
living creature of ali flesh that is upon the earth.” — 
Paul says, 1 Cor. xv. 39. “4 flesh isnot the same 
flesh : but there is one kind of flesh of men, another 


flesh of beasts,” &c. David saith, “ Let all flesh 
bless his holy name for ever and ever.” Again— 
“Q thou that hearest prayer, unto thee shall all 
flesh come.” —Again, he says, “ 4 thy works shali 
praise thee, O Lord,” &e. 

To those then who believe in the annihilation of the 
brute creation, ! say prove it! Produce your scripture, 
your strong reasons, and prove the suffering, death, 
and final annthilation of the brute creation, and then 
you may prove that God’s tender mercies are not 
over all his works. Till you prove this, by irrefu- 
table testimony deduced from the book of Revela- 





tion and the book of nature, I shall still continue to 
think that God is good enough, the duration of eter. 
nity long enough, and infinite space large enough, 
for the continuation of the future endless existence 
of all created beings, to whom God has given life. 
Till you prove the annihilation of the brute, thep, 
cease to give birth to premises, the horrible concly- 
sions of which, are calculated to dishonour the 
name of Jehovah, and to represent the Deity more 
merciless and sanguinary to the tender mercies of 
humanity, than the blood besmeared Juggernaut of 
Hindostan, or Bunyan’s frightful fiend, whose myy- 
ky visage grows still blacker by the false opacous 
colouring of modern priestcraft. 

“Gop 1s Love.” Despair not then, ye sons of 
penury and nakedness, for Christ was announced 
“to preach the gospel to the poor.” Mourn not, 
broken hearted, tor he will heal your mental maja. 
dies. Weep not, ve blind, for he will open your 
spiritual eyes, and recover your sight. Sigh n 
ve captives, incarcerated in clay, for he will be you 
deliverance. Be patient, ye sick, who agonize with 
death, for Jesus the great physician will administe; 
1 panacea to your souls. No longer grieve, but re. 
ioice, all ye that mourn, for he will be your cor. 
fort. Yeta litle while, and your deathless spirits 
shall be emancipated from prisons of corruption; 
and through Crist, the captain of your salvation, 
ye shall be conquerors over every foe intervening 
hetween you and the fast anchored ark of immor 
tal safety. SMITH R. SIBLEY. 

Stamford, Connecticut. 

—>—— 
TO THE EDITOR OF THE GOSPEL HERALD. 

Sir—by giving an exposition of Luke xvi. 2, 9, 
you will oblige a subscriber. L. H. 

LUKE xvi. 8, 9. 
** And the lord commended the unjust steward, because le 
had done wisely: for the children of this world are in 
And! 
say unto you, Make to yourselves friends of the mammon 
of unrighteousness; that when ye fail they may receive 
you into everlasting habitations.” 

We consider the coimmendation of the unjust 
Steward, to be qualified altogether by the condition 
of the party. 


their generation wiser tran the children of light. 


Wisdom, as here considered, in its 
relation with the blinded Jews, who are prefigure! 
by the Unjust Steward, is spoken of comparatively. 
This view of the subject is susceptible of easy illus- 
tration. A man is justly computed wise, (prudent) 
or foolish, (tmprudent) in the transactions of his life, 
when he uses the measure of wisdom or prudence 
Conduct in one man, considering 
his limited powers of perception, and circumscribed 
judgment, may very properly be termed wise, which 


he may possess. 


in another man of superiour advantages, discretion, 
and general talents, would be rank folly. The 
reader’s observation and reflection will verify this. 
The Jews are considered as sealed in judicial blind- 
ness. As it was said of Ephraim, “ Ephraim hath 
joined himself to idols ; let him alone.” The (Jews, 
or) unjust Steward, is let alone. Left without the 
Divine illumination, to grope in darkness at noon- 
day ; therefore, the wisdom spoken of, is the wisdom 
of the children of night, and not of the day, or ligt. 
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We are iastructed of the Jews, that “their eyes were 
darkened that they could not see.” Theretore, the 
commendation of them for acting wisely, may be 






















considered a figurative mode of expression, signi- 
fying the merciful disposition of their Heavenly 
Fat 


apd in love and compassion would rather commend 


ver towards them; who pities their blindness, 


them for comparative wisdom, considering then 
weakness and imbecility, than condemn them for 
folly, the consequence of ignorance and sin. 

The declaration, “ The children of this world 
are in their generation wiser than the children oi 
light,” the world, 
should read, “ The children of this age,” &c. The 
testimony proving that the age spoken of ended with 
the destruction oi the temple and city of Jerusalem. 
Agieeably to this, is Paul’s declaration of Christ, 
that “He appeared in the end of the world (the same 
in the original,) to put away sin by the sacrifice of 
himself.” 


ble, a relation tothe condition of the unjust Stew- 


word ausvos being rendered 


The word, however, having in the para- 


ard, morally, may be considered as a convertible 
term, (figuratively used) with the Jewish dispen- 
sation; and applicable to their state and condi- 
tion while unbelievers. Consequently, it is limited, 
personally, to the Jews in their individual capacity, 
to the term of their natural lives; which is spoken 
f as their generation. But, collectively, to them 
sa nation, during their cast off state, until they 
ome in with the fulness (all) of the Gentiles. 

The following, extracted from Vol. First, No. 26, 
in our comment on the whole chapter, from which 


the passage under discussion is selected, we offer as 
We trust that those 
who are in possession of the First Vol. and are sub- 


our views of the 9th verse. 













scribers to the present, will pardon the republish- 
ing of this small part, from the consideration that 
the sreater number have not read it, &c. 

“nd I say unto you, Make unto yourselves 
friends of the mammon of unrighteousness ; that 
when ye fail, they may receive you into everlasting 
habitations.” This may be considered a specific 
recapitulation of what, in the preceding Verse, is 
described as a commendation of the unjust steward, 
and is further explanatory of that commendation. 
The reason is particularly described to be, the ad- 
vantage to result to the unjust steward, by his doing 
wisely in his generation. It would not be taking 
very great liberty, or forcing the passage to an ir- 















Christ was rather prophetic, and consequently an 
exposition of What should take place, than an un- 
qualified acquiescence in, and approbation of what 
should take place. Although this view of the sub- 
ject is proper, sti!l it is not absolutely necessary to 
adopt it, to explain the parable. It is, however, in 
eur opinion, manifest from the tenor of the whole, 
that a purpose of mercy, and a desire for the hap- 
piness and well-being of the unjust steward, per- 
vades the whole. His lord, notwithstanding his 
culpability in wasting his goods, is solicitous for his 
future well-being ; and although the unjust steward 
adds to his already great and disqualifying crimi- 
aality, a fresh and increased crime, his lord par- 











relevant construction, to say that the declaration of 


—_—— 


motives, from the consid- 





dons and approves ot his 
eration of the blindness and ignorance of the in- 
iatuated criminal. Here is an example, worthy the 
imitation of the werld. The unworthy steward is 
prevented from doing further mischief, by being de- 
prived of his stewardship and power; and instead 
of being abandoned to misery, and made the victim 
of want and despair, by being pursued for ever with 
stern and implacable vengeance, which would in its 
fury cause the crimes it punished, his future condi- 
tion is considered, and although bis past conduct 
incapacitated him from deserving and receiving 
future confidence and trust, it did not extinguish in 
the breast of his Lord and Master affection for the 
criminal, or solicitude and desire for his future wel- 
fare and happiness. The words of Christ, “Make 
to yourselves friends of the mammon of unright- 
The 
steward has been considered in the parable as an 
individual, and one person; he has been addressed 
in the singular; now the phraseology is altered, 
and he is spoken of in the plural. The mammon of 114 


eousness,” are used in a compound sense. 


unrighteousness, likewise, is first spoken of asa ib! 
thing, or principle; it is now personified, by the hy { 
declaration, “that when ye fail, they may receive 4 
you into everlasting habitations.” nie 
We now request the reader to take a retrospec- “et 
tive view of what we have passed over, and we think i 
our exposition relative to the personification spoken ; 
of will appear evident. In the first place, the stew- : f 
ard is represented in soliloquy, and his determin- Par 
ation is, to seek the favowi of his lord’s debtors ; and ¢ ti 
his plan to accomplish this, was, to excuse them * 
trom the payment of a part of their debts. The +h 
debtors mentioned in the 5th verse, with whom he hb i 
efiected the compromise, and the unrighteous mam- f . Ne 
mon in the 9th verse, have a strict analogy, one | aly 
with the another. This will appear, by reeurring ey) f 
to the preceding, the 8th verse, where it is said, aN 
“The lord commended the unjust steward, because ‘e e 
he had done wisely.” What had he done? Ans. 4% Re 
He had made friends of his lord’s debtors. 'There- e ‘it 
fore, the declaration, “ Make to yourselves friends ’ it . 
of the mammon of unrighteousness,” &c. was a pro- ao. h 
phetic commendation of what the steward would do; Ay, sa 
and is a repetition and explanatory of the pre- ar kt 
ceding verse. There is only truth and error. Con- ay } 
sequently the mammon of unrighteousness, men- 7 te: 
tioned in contradistinction to the true, or God, ne- ey ? 
cessarily includes and presupposed those, who are ; i 


the friends of the mammon of unrighteousness. 
This parable contains and exhibits, in a striking 
light, the character of those alluded to; and they 
are of necessity Jews, and Gentiles, who included 
all the human race. And the unjust steward, being 
the figure or representative of the Jews, the debtors 
we the Gentiles; and the declaration, “ Wake toe 
yourselves friends (in the future tense) of the mam- 
mon of unrighteousness,” is proof, that the steward, 
or Jews, had not (in the past tense) done it; which 
could not be true if the “ mammon of unrighteous- 
ness” wis confined to an inordinate desire tor riches, 


or possessing a covelous '.s; osition. Therefore, the 








Gentiles are here prefigured by the mammon of un- t 
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righteousness. In proof of this, and that person and 
character are both included in the declaration con- 
tained in the 9th verse, are the words of Christ, see 
Matt. chap. vi. $1, 32. “ Therefore, take no thought, 
saying, What shall we eat ? or, What shall we drink ? 
or, Wherewithal shall we be clothed? For after 
these things do the Gentiles seek.” The unjust 
steward on being called to account, and deprived of 
his stewardship, immediately took these things into 
consideration. We likewise think this is proof that 
Christ did not mean his disciples, neither did he ad- 
dress himself to them, but in allusion to the steward, 
when he said, in the parable, “ Make to yourselves 
friends of the mammon of unrighteousness ;” for it 
is manifest, that this view of the subject would make 
the Saviour contradictory, by recommending tothem 
at one time, what he disapproved at another. It is, 
likewise, evident, that the benefit the unjust steward 
expected, and was to receive, was temporal; and 
this view of the subject coincides with the reason 
assigned by Christ, for saying, “ Make to yourselves 
friends of the mammon of unrighteousness,” name- 
ly, “that when ye fail, they may receive you into 
everlasting habitations.” The word here translated 
everlasting, is awwovs, or for ages, or, lasting for 
ages. The habitations which the unjust steward, 
or the Jews, are received into by the Gentiles, will 
last for ages, or so long as this dispensation, in 
which the Jews are kept in darkness and blindness, 
shall last; and that this is not to be endless, we have 
the testimony of God himself. See Isaiah vi. 9, 10, 
11,12. “And he said, Go, and tell this people, 
Hear ye indeed, but understand not; and see ye 
indeed, but perceive not. Make the heart of this 
people fat, and make their ears heavy, and shut 
their eyes, lest they see with their eyes, and hear 
with their ears, and understand with their hearts, 
and be converted, and be healed. Then said I, 
Lord, How long? (Quere—How long does Calvin 
and Hopkins say?) And he answered, (Who an- 
swered? Jenovan.) Until the cities be wasted 
without inhabitant, and the houses without man, 
and the land be utterly desolate, and the Lorp 
have removed men far away, and there be a creat 
forsaking in the midst of the land.” Shall it be 
any longer? We answer, NO! We have here an 
emphatic definition of the word everlasting. Rea- 
der, if you think it does not last long enough, do 
not blame us for its shortness ; JEnovan has given 
the definition, and you cannot ater it! There- 
fore, the time is coming, when these blind Jews, 
who are now deaf to the calls of the Messiah, and 
who are pronounced non-elect, and are by our di- 
vine doctors judged to eternal damnation, are to be 
“converted and healed.” 
—>—- 
MISSIONARY GRATITUDE. 

Mr. Solomon Goodale, of Jamaica, Vt. died about 
four years since, and left, by will, nearly $6000 to 
the board of Missions. Recently, this board directed 
a pair of plain grave stones to be made for the old 
man, worth $20. It appears that Mr. Goodale gave 
about all of his property to the board, and left his 
widew in rather a needy condition. However her 





wants do not excite their compassion ; they are to, 
busily employed in shipping her husband’s mone, 
to India, to support priests, even to think of her 
The donor himself is rewarded with a pair of plain 
grave-stones, and his widow is neglected and {o,. 
gotten. We do not mention this circumstance un 
der a belief that Mr. G. would be benefited by hay. 
ing a more costly monument erected to his memery 
but merely as a caution to those who would “tide 
their property in the hands of these men, believing 
that the necessities of their widows and children will 
be attended to. They have too much sympathy fo; 
the Hindoos, to alleviate the sufferings of widows 
orphans in America. They give a decided prefer. 
ence to the former, to the utter neglect of the Ir. 
ter. Ifa person would have his family deserted of. 
ter his decease, he can be gratified, by willing }j: 
property to the “ Board of Foreign Missions.” 
Plain Truth. 
—>—- 


From the (London) Universal Theo. Magazin. 


BIBLICAL CRITICISM. 


An attempt to explain the opinion which the Jews 
had of the Nature and Design of John the Bay. 
tist’s preaching, “ Repent ye, for the Kingdom of 
Heaven is at hand, and his baptizing men for 
the remission of their sins. * 

To show this with the greatest probability, a 
least of those who heard and embraced his doctrine 
and precepts, it appears to me absolutely requisite 
to acquire a clear knowledge of theit opinion of the 
character of the Messiah, as a king, and his tempo- 
ral kingdom, which the Jewish nation then expected 
he would erect, by sitting on the throne of David, 
and his reigning over them, founded on the prophe- 
cies of the Old Testament ; and, likewise, the strong 
effect it had on their minds, their judgment oi 
him, and their expectation of his temporal king- 
dom. Some ofthe prophecies are these : Isaiah iv. 
6,7. Jer. xxiii. 5,6. xxx. 8,9. Ezek. xxx. 
24,25. Dan.ii. 44. vii. 13,14. Hosea iii. 5 
Micah iv. 2,3,4. Zech. vi. 11, 12. ix. 9, 10. 
Compare Luke i. 31,32, 33, 54, 56, 68—75. Matt. 
ii. 2—6. Entirely correspondent to what is related 
in these texts, of their opinion, was that of the apo 
tles, and other disciples, of his being a king, and of 
his temporal kingdom. Matt. xxi. 9. Mark x. 39, 
&e. xi. 9,10. Luke xxiv. 19, 20,21. Acts i.€. 

The prophecies which predicted John the Baptist 
as the harbinger of the Messiah, are Isaiah x1. 3, 4, 
5. Mal. iii, 1—4. iv. 5,6. Matt. iii. 3. Mark 
i. 2,3. Luke iii. 4, 5,6. “Every valley shall be 
filled, and every mountain shall be brought low, 
and the crooked shall be made straight, and the 
rough ways shall be made smooth, and all flesi 
shall see the salvation of God.” 

Zacharias prophesied of his son’s future charac- 
ter and mission, who was to go before the face of the 
Lord the Messiah, &c. Luke i. 76—79. One strong 
and peculiar trait of his character, was to restore «ll 
things. The original word signifies to put things" 
the state or condition they were in before. Matt 
xii. 18. Mark viii. 25, Heb. xiii. 19. ‘The Scribes 
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said, that Elias must “first come ; but neiaher they | 
nor the apostles then knew, that he was the person 
whom Jesus said was to restore all things, or, verily, 
‘he cometh first to restore all things.’ Matt. xxvii. 
11,12. Some of the Scribes asked John, whether 
he was Elias. “ He said, *‘ No; i. e. not Elias the 
ssaghet raised from the dead. Some of the Jews 
said, Christ was John the Baptist risen from the 
Jead. This was Herod’s opinion. 

That which John was to restore, was not the tem- 
poral kingdom for the Messiah, but the moral and 
religious character of the Jews, by their receiving 
the doctrine and precepts he was sent to teach them, 
thereby to prepare them for the coming of the Mes- 


sah, as is predicted in the texts cited above. Of 


this his father predicted, and of his peculiar com- 
mission, in these words: “ And thou, child, shalt 
be called the prophet of the Highest,” &c. The 
purport of this, and the other prophecies just cited, 
is explained in these texts, Matt. iii. 1—12. Mark 
» 1,5,7,8. Luke iii, 2—18. 

One particular part of his preaching to the people 
was, that they should repent, ‘ for the Kingdom of 
Heaven is at hand.’ This, I presume, his hearers 
would understand to mean the temporal kingdom of 
ihe Messiah, then expected, agreeable to the pre- 
dictions already quoted. 

The subject of repentance, on account of the sins 
of individuals, and of the nation, the preceding pro- 
plets im ages past had strenuously insisted upon, 
thereby to avert the judgments God had threatened 
them with, and to obtain the continuance of the tem- 
poral blessings he had promised them in the law of 
Moses. These they were familiarly acquainted 
with, by their reading those writings, and hearing 
them often read in their synagogues. And, in this 
view of his preaching as a prophet, they would un- 
derstand his preaching repentance. 

To this he connected, by divine direction, the 
rite of baptism, which he administered, upon re- 
pentance, for the remission of sins; and very many 
were baptized of him in the river of Jordan, confes- 
sing their sins. Upon this, some of the Jews at Je- 
rusalem sent priests and Levites, and they asked 
hm, “ Why baptizest thou, if thou be not the 
Christ, nor Elias, neither that prophet ?” John i. 25. 
Tue submission of the Jews to his baptism, upon 
repentance, &c. I apprehend they complied with, 
upon their judging it to be a requisite qualification, 
ea their part, for God to interpose in fulfilling his 
promises concerning the Messiah and bis temporal 
kingdom, and their enjoying the blessings promised 
them in his reign, and not as believing John’s gos- 
pel was a different dispensation trom God to that of 
the law of Moses. 

To John’s preaching repentance, he predicted 
the coming of one after him, much greater or 
mightier than himself; also, what he would per- 
form, when he appeared among them, Matt. iii. 11, 

12, Mark iii. 3,7, 8. Luke iii. 16,17. He also 
taught them, that they should believe in him as the 
person he had predicted was coming, and at hand, 
John i. 6,7, 15. iti. 27 —38. Acts ‘ae 4. This 
“as an indispensable requisite, and accorded with 





their expectation of him as the expected Messiah, 
or king of the Jews. 

Before Jesus was baptized, the Jews appeared in- 
clined to believe that John was the Messiah, though 
of the tribe of Levi, and did no miracle ; and, ac- 
cordingly, they sent priests and Levites from Jeru- 
salem, of the Pharisees, to ask him, “ Who art 
thou?” i.e. Art thou the Christ? He confessed 
he was not, 

They further said, “ Why baptizest thou, then, if 
thou be not the Christ ?” He said, “I aim his fore- 
runner only.” Agreeable to this opinion they had 
of John, Luke wrote, that all the people were in ex- 
pectation, and all men mused in their hearts, of John, 
whether he was the Christ, or not, Luke iii. 15. To 
this opinion of the Jews, I think, Jesus alluded, 
John v. 33, 35. saying, “ He was a burning and a 
shining light, and ye were willing, for a season, to 
rejoice in his light;” i.e. as the Messiah, till he 
pointed me out, and said, I was the Son of God. 

After John had baptized Jesus, he said to the 
Jews, “ Behold the Lamb, or Son of God,” John i. 
29-—34. iii. 26—S6. 

From what John, at different times, said to the 
Jews of Jesus, as the Son of God, or the Messiah, it 
very naturally excited the particular attention of the 
Jews, when he preached that the Kingdom of Hea- 
ven was at hand, or “ Repent ye, for the Kingdom 
of Heaven is at hand ;” and confirmed his preach- 
ing, by working astonishing and uncommon mira- 
cles. This they conceived to be a very evident ap- 
pearance in favour of their expectation, that he 
would soon begin to erect his temporal kingdom. 
But they, not seeing him show them a sign, or a sign 
from heaven, which they had formed an idea would 
be preparatory to it, some of the Jews of Jerusa- 
lem asked him to show them a sign, or a sign from 
heaven, that they might see and believe him to be 
the Messiah, Matt. xii. $8, 39, 40. xvi. 1—4. 
Luke xi. 15, &ce. John iii. 18. vi. 30.3; a convin- 
cing proof, that they expected another kind of signs 
than the miracles he performed, to prove him to be 
the Messiah. And it is very observable, that, though 
the apostles believed, and confessed to Jesus, that 
he was the Son of God, or the Christ, yet, through- 
out his ministry, nay, after he was risen, they had 
the same expectation of him as a temporal king 
which the Jews had; and, therefore, that they 
themselves expected him to show them other signs 
than they had seen, and also that they did not be- 
lieve the Gospel he preached, was a different dispen- 
sation from God to that of the law and the prophets. 
This, I think, will appear further evident, when it is 
considered that Jesus conformed to the ritual law, in 
some parts of it at least, related in the evangelists, 
and also directed others to observe it. 

Jesus was asked a similar question to that men- 
tioned above, John vi. 30. “ What sign showest 
thou, that we may see and believe thee ?” That is, 
We ask to see a different sign than that of feeding 
5000 people with a smal] quantity of provision, that 
we may see and believe thou art the Messiah we 
look for. As neither these Jews, nor those before- 
mentioned, explained to him the nature of the sign, 
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or a sign from heaven, | wil hazard a conjecture, 
as the only probable one I can think of, which is, 
that he would begin to raise a military force, which, 
when effected, would, by the wonderful power of 
God exerted, such as is related, 2 Kings xix. 39. 
destroy and exterminate the power of the Romans 
out of their land, and render them completely vic- 
torious, that the Messiah might sit on the throne of 
David ; for they well knew, that till this was effect- 
ed, it was not possible for him to be raised to it, and 
reign over them. 

I beg leave to subjoin the following observations, 
Ulustrating the foregoing particulars ns 
John’s opinion of the Messiah. In Matt. xi. 2, Ke. 
Luke vii. 1, 9, &c. itis related, that when he was in 
prison, and hearing of the works of Christ, he sent 
two of his disciples to ask him, “ Art thou he that 
should come, or do we look for another 7” John i. 
27, 30,31. Before them, he gave sight to the blind, 
&c. charging them to show John what they had 
seen and heard, and added, “ Blessed is he, whoso- 
ever, whether John or any other person, that shall 
not be oifended or scandalized in me ;” i. e. by his 
me to be the Messiah, 
a signas he expect- 
Thais is particularly 


not believing, and owning 
because I do not show him such 
ed to see the Messiah periorm. 
expressed, Matt. xui. 58, 59. 

That Joun could not possibly 
ing assured that Jesus was the Messiah, is past all 
doubt, in these texts, Matt. i. 16, 17. John i. 
29—34. iii, 26—36. Theretore, this could not 
be the subject of hus inquiry to be satisfied of. It 
must, I think, therefore, be after another sign than 
the miracles he had heard Jesus had periormed ; 
and it appears to me to be the same that the Jews | 
have noticed asked Jesus to show them, or a sign 
from heaven. 

From what hath been stated, it appears highly 
probable, at least, that Jolin’s opinion of the Mes- 
siah was the same with that of the Jews ad the dis- 
ciples; and that the miracles which he had heard 
Christ had performed, had not satisfied him of his 
true character, or of the natureand ultimate design 
of the Gospel he preached ; for if they had, he could 
not have had any inducement to send the message. 
If the foregoing explanation of John’s message 1s 
admitted, it will tend much to illustrate and confirm 
what I have observed of the opinion I suppose the 
Jews to have had of the doctrine and precepts John 
taught the people, and the conformity of many of 
them thereto, thereby to be prepared for the coming 
and kingdom of the Messiah, thea expected to ap- 
‘pear. 

Upon the whole of the evidence produced, I pre- 
sume, that an impartial and discerning reader may 
allow that there is at Jeast a cousiderabie degree of 
probability, that the Jews understood the Gospel 
which John preached in a similar light to that of the 
messages of former prophets to the people, except 
baptism to repent of their sins, to obtain the favour of 
God in his settling and protecting them in the king- 
dom of the Messiah, then expected to appear, agree- 
ably to John’s prediction ; thereby to flee from his 
wrath, which, upon thew centinuing impenitent, 


stand in need of be- 





would overtits them, Matt. iii. 710,14. ait 
done their predecessors in past ages 

I will once more add, it seems cheasty to follow, 
from what hath been stated, that those Jews whe 
were baptized of John, upon repentance for the » 
mission of their sins, did not believe it to be a More 
plenary pardon than they might have obtained 4, 
offering the sin and trespass-offerings enjoined in 
the law of Moses. 

—<f——- 
SANDWICH MISSIONS, 

We have said that the morals of the inhabitans 

of the Sandwich Isles, would not be improved jy 


the present generation of Missionaries. We were |p: 


to the remark by witnessing the effect the exertigns 
of these men have on our own immoral country. 
men, and trom a knowledge of the process pon» 
through ia manufacturing these seli-stvled « 
vants of the cross.” It may with safety be said, th» 
the result of the efforts now made to fit out ; 
convert the natives of these Islands to secta 

will be an established church with high-fed pas 
to the support of which a majority wall be supe. 
tiously devoted. These “heathen” might as y 
be bigoted Pagans as bigoted nominal Christiays: 
and the benevolent im this country had much better 
deal out their “ butter, cheese, hams, smoked bee; 
dried apples, lard, potatoes, &c. tea, coffee, egys, tin 
ware, bedding and Money,” to their destitute neigh 
bours, instead of giving them to the “ New-Haven 
Sandwich Mission Family.” We shall close this 
article by making an extract from the letter ofa 


ser. 


respectable correspondent in Massachusetts. T) 
author could not have been induced to tell an un- 
truth by the “ love of money,” as he has no ide 
going on a mission at 600 a year! “I have lated 
conversed with a triend of mine, by the name oi —. 
who has resided among the natives of the Sandwich 
ht months, within two years last past 
He says the Indians are not the least benefited b; 
the Missionaries sent among them. For, instead 
of teaching them the principles of the Christian 
religion, they have destroyed the ancient religion 
of the Islands, and substituted sectarianism; this is 
making them ‘two-fold more the children of bell 
than themselves.’ I asked them why they did no 
pay a more strict observance to morality and hon 
esty? They replied, that their religion was gov 
and they must now act like Americans.” 
Plain Truth. 


Islands for eig 


—>—_ 
“SALVATION OF JUDAS ISCARIOT.” 


“ 4 Discourse delivered at the Universalist Church, 1 
the city of Hadson, on Sabbath evenimg, October 6th, 1825 
by David Pickering; is For Sale at this Office—Price, om¢ 
shilling. 
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NOTICE. 

The “ Society for the Investigation and Establishment d 
Gospel Truth,’ “will meet at Mr. Toterton’s Academy, ® 
Chrystie-sireet, on Tuesday Evening nexi, at six o'clock 
Subject for Discussion, John iii. 36. 
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